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PRIMITIVE LITURGIES AND CONFESSIONS
OF FAITH.

L

TeE evangelist St. Liuke, in the preface to his gospel, has
seen fit to lay before us his reasons for publishing a new
record of the Liord Jesus’ life. There were already many
Supyriaess of doubtful authority, but he would now so write
that his friend Theophilus might be furnished with facts
upon which he could implicitly rely, and hence arrive at a
fuller assurance regarding those Adéyoe! in which he had been
systematically instructed.

2. Again, in his Book of the Acts of the Apostles, when
the same evangelist introduces Apollos to the notice of his
readers, he describes him as ‘ mighty in the Scriptures,”
and as one who had been ‘‘ systematically instructed’ in
“THE WAY " of the Tiord.?

3. Once more, we read that when Sergius Paulus, the
proconsul at Cyprus, was impressed by the Apostles’ preach-
ing, and gave in his adherence to the truths proclaimed, he
believed, startled by the 8i:3ay of the Liord.®

4. Lastly, when Elymas strove to hinder the work begun,
and to weaken the impression that had been made, we are
told “he sought to turn away the procurator from the
faith” (émdé ths miorews); and when in the sixth chapter
we hear of a great multitude of priests being convinced, it
is said of them dmijrovor 75 miorer.

! tva émvyvis mepl dv karmxhOns Noywr Thy dopdrear.
% oliros Ay xarnymuévos Thy 63d Tob Kuplov (Acts xviii. 25). Cf. 1 Cor. iv. 17.
8 éem\noobuevos éml 1f didaxf Tob Kuplov (Acts xiil. 12).

" YOL. IX. 401 - 26
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A careful comparison of the passages referred to, with
many others that will come under review in the following
pages, forces upon us the conviction that the four terms
here employed, 6 Aéyos, 7% Sdaym, 7 68os, and 7 wloTis, all
refer substantially to the same thing. Viewed with reference
to the speaker who by word of mouth rendered an account
of what was to be believed, it was 6 Adoyos; viewed with
reference to the teacher who instructed, or the neophyte
who received instruction, it was 7 8:day7; while as it was a
summary of those things which were most surely believed,
it was 9 wloris; and as the line along which all dogmatic
exposition was to travel, it was 17 686s.

It would happen in the natural course, that as one term
became (so to speak) the favourite, this term would tend
to thrust the others out of use; and accordingly it appears
that one of these terms, 7 6865, did actually cease to be
employed very early; but there is abundant evidence of the
fact, that, while the organization of the infant Church was
still imperfect, these four terms were used as practically
convertible.

Thus the 8iday” Tod Kvpiov of the 12th verse of Acts xiii.
is plainly the Adyos Tod Kupiov of the 48th and 49th verses,
and as plainly the 68os Tod Kvpilov of Acts xviii. 25, and the
wioris Tov Kvplov of St. James ii. 1.

Again the 680s cwmpplas of Acts xvi. 17 is clearly the
Noyos cwtnplas -of Acts xiii. 26, and probably the xown
cwtnpia of St. Jude (Jude 8), while the ¢dos, which St. Paul
declares he once persecuted, and of which (Acts xix. 9) we
hear certain men spake evil before the people, can be no
other than the mwioris in which Paul and Barnabas besought
the men of Pisidia to abide,! in which the Churches were
confirmed as they increased in number daily,? the wioTis
which St. Paul when he had finished his course glories in

Y wapakahobvres éppévew 74 wlore (Acts xiv. 22).

2 al pév ofv &kxhyolar éotepeobvro 79 wlore, k.7 (Acts xvi. 5).
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having kept,! and that which in its later and more expanded
form he refers to again and again under the designations of
N xal\y wapabikn, 6 wioTos Aoyos, % Uywaivovoa Sidackalia,
and other names, with which we shall attempt in the sequel
to deal in fuller detail. :

That these four terms refer to a Formulated Summary of
Primitive Christian Doctrine is the first position which this
article attempts to support.

Such a summary would of course serve more than a
single purpose. To the preacher of the Redeemer’s truth
it was a guide and safeguard, keeping him from license in
speculation and rashness in assertion. To the anxious
inquirer, desirous to enter the Church, it was a simple
elementary instruction in the primary essentials of the
Christian faith. To the newly baptized believer it was a
blessed memento of the solemn profession he had made at
the laver of regeneration, when he had “ passed from death
unto life, and from the power of Satan unto God.”

Hence it is only what we should expect if the writers of
the several epistles appeal to and allude to this summary
of Christian truth as to a palladium which each Christian
would naturally hold very dear. Renegades who had left
the Church under the pressure of persecution are called
adoxtpor mepl THy wigTey (2 Tim. iii. 8), or are said dpvodobas
v wiotw.2  Timothy is exhorted dywvilov Tov kaldv dydva
Tijs mioTews (1 Tim. vi. 12; 2 Tim. iv. 7), and in the Apoca-
lypse the dycov are described as those oi Tnpodvres Tas évrords
7ol Oeobi rai Ty mwioTww Inaod (Apoc. xiv. 12).

That something like a dogmatic Confession of Faith was
drawn up very soon after the ascension of our Liord appears
from the nature of the case more than probable. It is

1 T'?pt wloTw Terfpnra (2 Tim. iv. 7).
7w wloTw fpvyrac kal Eotw darlorov xelpwy (1 Tim. v. 8). Compare
Apoc ii, 13, otk dpviow Ty woTw wov.
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scarcely conceivable that the new society, by no means
blind to the immense destiny which was before it, and the
mighty work it was to carry out, should have remained long
without some organized machinery for proselytizing, and
some discipline for the regulation of its inner life and the
display of its necessary activity.

Accordingly, no sooner do we read that three thousand
were added to the Church in a single day, than we are
assured that these same new converts continued stead-
fastly attending to the doctrines of the Apostles, and to the
common contribution, and to the breaking of bread, and
to the prayers.! The force of the article in these passages
can by no means be passed over. In every single instance
the term employed is a technical term, which subsequently
attained an important significance, and if ‘‘the breaking of
bread ”’ must be taken to refer to a religious rite, and the
xowwvia must as certainly be assumed to point to a general
contribution to a common fund—such as Macedonia and
Achaia afterwards made for the relief of the poor saints at
Jerusalem (Acts xv. 26), which the Hebrew Christians were
specially admonished not to neglect (Heb. xiii. 16), and
- which the Corinthians are commended for having carried
out with simple liberality (2 Cor. ix. 13)—not less certainly
must the 8:8ay) be understood to refer to an authoritative
and dogmatic exposition of the fundamental verities of the
Christian faith; while by the mpogevyai are meant simple
forms of prayer, which would be among the very first
necessities of the multitudes whose awakened consciences
and whose excited feelings would require that the outpour-
ings of their emotions should be guided, instructed, and
controlled, and the worshipper preserved from spasmodical
utterances apt to run riot into wildness and extravagance.

Nor are allusions to such forms of prayer wanting. When

1 Acts ii. 42: fjoav ¢ rpoo;xaprepoﬁvres 71 8idaxf Tdv dmooTéhww kal TH kowwrlg,
77 KNGoet Tob dprov kal Tals wposevxals. Cf. Ephesians vi. 18,
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the continued growth of the Church had brought with it
an increase in the number of those distracting engagements
which constitute the most serious interruptions to the work
of an evangelist, then it was seen that the governing body
of the Church needed to be relieved in some way from
the immense pressure of mere business which threatened
to embarrass and overwhelm the apostolic college. The
diaconate was accordingly instituted. To the deacons was
‘committed the administration of the xowwvia, *‘ but,” said
the Twelve, “we will give our attention to the prayers and
to the ministry of the Aéyos.” !

But in truth nothing is more remarkable in the history of
the Church than the promptness with which the Apostles
set themselves to legislate for special occasions, and the
wisdom they exhibit in dealing with difficulties as they
arise. I have already alluded to the institution of the
order of deacons; no less striking is the oi‘daining of Bar-
nabas and Saul (Acts xiii.) for the extraordinary mission
at Antioch; the provision for allaying the prejudice against
St. Paul on his last recorded return to Jerusalem; and,
above all, the publication of the 8éyuata on the question of
admitting Gentiles into the fold of Christ.

On this occasion (Acts xv. 6 and seq.) we find that the
* apostolic college, seeing the gravity of the point at issue,
and that a crisis in the history of the Church had come,
hesitated to put forth any canons on their own authority
polely, but calling a council of the whole Chutch at Jeru-
salem, they solemnly deliberated upon the course to be
adopted, and only after long discussion and devout inquiry
.did they finally agree upon the important point that was
raised. But the 8éyuara once having been passed, no time
was lost in giving them publicity (Acts xv. 22). A formal
copy of the resolution passed at the meeting of the council

1 duels 8 77 wpoceuxd xal T diaxovig Tob Néyov mpoakaprepioouer (Acts vi, 4).
Compare here the use of diakoria (Rom, xii, 7).
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was committed to Paul, Barnabas, and Silas, and these
distinguished servants of the Church were at once sent forth
to promulgate the canon. In this case there can be no
doubt that we have the actual words of the letter with
which the commissioners were furnished. We are expressly
told that the decree was disseminated as widely as possible,
and that it was imposed upon the several Churches as an
ordinance binding upon all who were baptized in the name
of Christ. It is moreover observable that these ordinances
were not promulgated once, and once only, and that when
the special occasion had passed they were forgotten; on
the contrary, the déyuara of the council at Jerusalem were
evidently imposed as fundamental conditions of union upon
every new Christian community which was afterwards
admitted into Church membership, and more than once we
meet with allusions to these decrees in epistles to Churches
which were not founded for some years after the council was
held. Thus it can scarcely be doubted that the wapayyelias
which St. Paul speaks of having given to the Thessalonians
(1 Thess. iv. 2), regarding fornication, refer to these early
Soyuara, for so only can we explain the full force of his
language, where he says that they had been given diua Tod
Kuvpiov Inood, i.e. by the instrumentality of the Lord Jesus;
and a large portion of the first epistle to the Corinthian
Church appears actually taken up with explaining and
enforcing those very decrees on the subject of fornication
and things offered to idols, as against those who assumed
that the 8éyuarta were only meant for such as were *“ babes
in Christ,” but no longer binding upon advanced Christians
who had risen to the apprehension of an esoteric yvdois.
How then can it be conceived that any time should have
been lost in drawing up a confession of faith for the .
guidance of the teacher and the support of the taught?
especially when it is remembered that all this wonderful
progress—all this Divine awakening of men’s minds, and
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this eager acceptance of Christ—was going on for years
before the earliest of our gospels was composed, nay,
probably before two of our evangelists were converted to
the faith at all. For it must never be forgotten that the
growth of the Church was not due to the gospels, but that
the gospels sprang into being from the needs of the Church.

Hence it appears not so very improbable that the ancient
tradition of the Apostles’ Creed being actually composed by
the T'welve may have some basis of truth to repose on. I
have already pointed out that the expression &dayn Tod
Kyplov is to be regarded as the equivalent of the 6865 Tod
Kupiov: but in the second chapter of the Acts, ver. 42, we
find this term in another form ; it is there called 8:day?) Tav
amoaToAwy, as though the very first work which the Apostles
had set themselves to labour at (possibly in that awful time
of suspense and anxious expectation which preceded the
day of Pentecost) had been the drawing up of some short
summary of doctrine in conformity with which all the
teaching of the future should be carried on. And one very
striking passage in the Second Epistle to the Corinthians,
which it appears to me commentators so far have misunder-
stood, affords a remarkable confirmation of this view. In
the eleventh chapter of the epistle and the sixth verse,
St. Paul is contrasting his own claims to be listened to with
those put forth by the false teachers at Corinth.! ‘For,”
says he, “I reckon myself in no respect to have fallen
short of the chiefest Apostles” ; for although an unofficial
person in regard to the Aoyos, I am not so in regard of the
yvéaus: t.e. in the drawing up of the first elementary
summary of Christian doctrine I took no part, for T was
no Apostle then, yet in the fuller and more developed ex-

! Novifouar ydp pndey dorepnrdvar Ty mép Nav dwooTbhwr. el 8¢ kal didms T¢
Ay, AN ob g ywdoer GAN év wavtl gpavepdoavres év wigw eis Yuds. Taking this
view of the passage, it appears {0 me that the reading gpavepdoarres becomes the
only intelligible one; the diplomatic evidence in its favour is overwhelming.
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position of the faith—the yvdois—I did take my part, and
my apostleship was acknowledged.

This is that Adyes which he subsequently commands
Timothy to proclaim (2 Tim. iv. 2)—«sjpvEor Tov Aoyor—
and to persist in with all patience in teaching, ‘“ because,”
he adds, ‘‘the time will come when people will not endure
the wholesome doctrine, but will choose teachers according
to their own fancies.” This is that Adyos dxofjs which the

" Thessalonians (1 Thess. ii. 13) are said to have received not
as a human, but as a Divine Adyos, as in truth it was. This
is that Aéyos 7ot Oeod which the Corinthians (1 Cor. xiv. 36)
are reminded did not go out from them, but came to them.
This is that Adyos 7ot Kuvpiov of which, in writing to the
Thessalonians, the Apostle prays that it may have free
course and be glorified. Lastly, it is that 7dmwos Sibayis to
which at their baptism the Roman Christians were handed
over, and by virtue of the reception of which they were
freed from the bondage of sin and bound by a new bond to
righteousness (Rom. vi. 17).

But this passage in the Epistle to the Corinthians, which
puts in such marked contrast the Aoyos (or primary and
elementary summary of the faith) and the yr@dais (or esoteric
doctrine to which probably the Christian was introduced
only after his baptism), brings us to & further examination '
of those passages where the yvdaus is alluded to..

It must be conceded that, as a technical term, 75 yrdeows
appears much more frequently in the epistles to the
Corinthians than anywhere else in the New Testament;
but, though this might suggest the hypothesis that the
origin of the term is to be traced to the Corinthian Church
in the first instance, we do meet with it in its technical
sense in other apostolic writings. '

In the epistles to the Corinthians however the passage
referred to above by no means stands alone. A plain
allusion to this distinction between the wicTis and the
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yvéas is to be met with in the thirteenth chapter of the
first epistle, where the commentators, as far as my
observation goes, have failed to point out the right explana-
tion of the acknowledged difficulty. The second verse
stands thus: xai éav &yw mwpodnrelav (observe, no definite
article) xal €dd Ta pvoTipia wdvTa Kal wacav TNV YOO,
kal éav éyw waoav Ty wloTw date bpn pebioTdvew, dydmny
8¢ (again no definite article) uy) éyw, 00fév elut. The passage
should, I believe, be thus translated: ‘“And if I have a
gift of prophecy, and know all the mysteries and the whole
yvoouis; and if I hold the whole wiaTis to such an extent
as to remove mountains, yet have not love, I am nothing.”
The eidévar T pvoripa is illustrated by another passage in
the eighth chapter, which will be discussed hereafter ; but
the distinction between T4y wicTw and v yvdow appears
obvious.

In the first chapter of this epistle a no less evident
and significant allusion is to be found. At the fifth verse
the Apostle gives thanks to God 8r¢ év mavri émhovriotyTe
év adre, év wavti Aoy kai wdoy yvooel, kalos T papTipiov
700 Xpiorod éBeBaiwly év duiv; i.e. Because ye were en-
riched by Him® in every way, to wit, év warri Aoyp xal
wday yveoe. That these words are extremely difficult of
translation is certain; yet I feel no doubt that the true
key to the meaning of the expression is to be sought in
that marked distinction between the two terms which has
been pointed out before.?

1 T regard the first év wavr! as equivalent to an adverb of manner ; the second
wayrl is in close concord with Aéyy, and only affected by the preposition in so
far as it agrees with its noun; ¢év airg is here instrumental, as in Rom. v. 9, 10,
and, as I believe, much more frequently in St. Paul than is usually supposed.
See Ellicott on Eph, ii. 13.

Cf. Bur. Ion.1071: odvydp . . . phoa mor’ duudrwy év gaevvals dvéyorr’ dv
atyals, k.7.\ 3 i.e. she will never, if she lives, endure with her bright eyes, etc.,
ete.

2 It is quite possible that allusion is made to the existence of distinctive
Abyos or yrdoeas among the conflioting Church parties at Corinth.
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A similar allusion to this esoteric yvdaus is observable in
the second chapter of the Epistle to the Romans. St. Paul
is there insisting that Jew and Gentile are equally liable
to the righteous judgment of God. He puts the case thus
(Rom. ii. 17) : ““ But you call yourself a Jew, and rest upon
the law, and boast yourself in God, and know His will, and
are examining points of difference, having had your cate-
chising out of the law, and believe yourself to be a.leader of
the blind, a light to those in darkness, an instructor of the
simple, a teacher of babes, having your form of the yvdaois
and of the truth in the law. . . .’! Whatever else the
word «qvéois may mean, it certainly is not adequately
represented by the English word * knowledge.”” Here, as
elsewhere, the significance of the definite article can by
no means be passed over; and if the éAnfela here be the
Aoyos Tijs dAnbeias of the Second Epistle to Timothy and
elsewhere, the mio7os Adyos, the Adyos ocwryplas, called in
the Acts (ii. 42) the 3iday? Tév drooTérwy, then the yrdous
here, as in the former passage to which attention has
been drawn, can be no other than the fuller and more
expanded summary of the faith which received this technical
name.

One more passage must be noticed in which the same
allusion is to be found. I refer to the fervent and sublime
prayer for the Ephesian converts. Here again the signifi-
cance of the definite article is to be insisted on, and the

1 Bl 8¢ ot ’Tovdalos érovoud{n kal éravarady vépyw, kal kavxloar & Ocp, kal
yuyraokets Td Oéhnpa, kal dokipdias T4 Owapépovra, xarmyobuevos éx Tob viéumou
. Anything like a discussion of the syntactical difficulties of this passage
would be beyond my province here; but I feel no doubt, (1) that the verbs
érovopd{y, éravarady, and kavxdoar are all to be taken as middle wverbs;
(2) that doxtudeis is to be taken in the sense of * testing ? or * examining ” (see
Bp. Ellicott on Eph. v. 10); (3)-that & Siapéporra, whatever else it may mean
(and how widely different the meanings given to it have been may be seen in
Ellicott, Phil. i. 10), cannot here mean * things which transcend,” even though
so profound a scholar as Bishop Lightfoot has so rendered the phrase in the
parallel passage.
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distinction between wioTis and qviows to be carefully
observed ; and here too, I believe, as elsewhere, that the
key to the obscurity of the eighteenth verse is to be found
in looking upon it as containing allusions to the mystical
phraseology of the theosophic formule with which the half-
instructed converts of Ephesus (as of Corinth, Colosse, and
elsewhere) would be acquainted, and from which deliverance
was to be sought by giving greater prominence to the
ethical element in Christianity. The Apostle thus begins:
“. . . I bow my knees to the Father, . . . that
He may grant you, according to the riches of His glory, to
receive strength with power by means of His Spirit into
the inner man; so as for Christ to take up His abode in
your hearts, by means of the faith—being rooted in love as
ye are, and having had your foundation laid—in order that
ye may be thoroughly able to comprehend with all the
saints what is [the true significance of] the breadth, and
length, and depth, and height, and [be able] to know
Christ’s love, which transcends the qyv@ots, in order that
[as the final result] ye may be filled to all the fulness of

God.”1 A beginning might be made when the mioTis was
V.o kdpmrw T8 ybvard pov wpds v Marépa, . . . iva 8§ Ouiv xard T
mhobros Tijs 36kns avroh duvduer xparaiwldivar Bk Tob mreduaros alrod els TOV Eow
dvfpwmov, karowfioas 7dv Xpiordv did s mwlorews & Tals rapdlais Sudv, & dydwy
éppiidpevor kal Tefepehwpévor, tva efioxionTe xaralaBéofar odv wdow Tols aylos Tl
76 whdros kal pfros xal Uyos kal Bdfos, ywdval Te Tiw SmepBdMhovoay Ths yrdoews

doydmny Tob Xpiorod, lva mhnpwbire els mdv T mhhpwpa Tob Oeod (Eph. iii. 14-19),

With regard to the grammar of this passage, it will be sufficient to note—

(1) that kparawbfvar did 705 Tveduatos and karowfow Tdv Xpiordy Si& Ths mlorews
must necessarily be taken as expressing instrumentality: the mvebua is the
instrument in one case, the wisrs in the other ; (2) that xarowfoar i8 consecutive
upon kparalwdivac; (3) that tva éfoxdonre expresses the primary purpose, or
result that the prayer has in view; (4) that va mAppwéfre marks the ultimate
purpose, xarahaférfa: indicates intellectual apprehension, yv@va: experimental
fruition. )

Waar 8t. Paul prays for is, that the Ephesians may receive Christ into their
“heart of hearts”; they had accepted ¢ the faith,” and the beginnings
of a sanctifying emotion had become manifest, but growth in Christian
experience was extremely desirable, and this he prays they may attain.

Way that growth was so desirable he explains:
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accepted, when the neophyte put on Christ, and through
the qvdois he might make a step in advance; but real
progress was first made when Christ was accepted with
the heart, and when the mere intellectual yvdois was
supplemented by love—the so0il in which the Christian
could alone hope to grow and bring forth fruit to the
end. :
But as in the case of what I have called the primary or
elementary summary of Christian doctrine, we find that in
the as yet unsettled condition of Church government that
summary is called by different names,—sometimes it is 630os,
sometimes Aoyos, sometimes wioris,—s0 is it probable that
this esoteric yvdoiws was designated by other equivalent
terms. We need not go beyond the Epistle to the
Ephesians itself to be convinced that the term wvoripiov
was used as an equivalent of the other term yv@ois:! while
from 1 Corinthians xv. 51, it would almost seem that any
advanced statement was called a pvoripiov, any truth, <.e.,
for which the babe in Christ might not be prepared, though
it was meet and right that the more advanced Christian
should be instructed in it. Thus in writing on the subject
of the resurrection of the body, St. Paul draws attention
to what he is about to say on the subject by calling it
pvoripwov;® in the First Epistle to Timothy iii. 9, he
orders that the deacons must be those éyovras 7o pvoTipiov
s mwiotews; a few verses later he speaks of 1o pvornpiov
s eboeBeias: and taking these passages in connexion with

(1) Because it would bring profounder insight into the infinite depths of the
Divine mysteries, with which, if the yvdoets professed to deal, they would but
deal, at best, inadequately.

(2) Because it would bring more intimate personal union with Christ on the
emotional side, with which the ywdoseis did not even pretend to deal.

(3) Because the final grand result would be that the convert would attain, at
least in idea, to the fulness of the Divine perfection.

1 Eph. iii. 4. I cannot accept Meyer's view of this expressmn, adopted by

Alford and Bishop Ellicott. See infra.
2 1800 pvoThpiov Yuiv Aéyw (1 Cor. xv. 51V
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others in the apostolic writings, nor losing sight of the fact
that the expression 7a pvoripia Tijs Baciielas is more than
once used by our Lord—in a sense which certainly supports
the view advocated—bearing in mind too that the use of
the term in the Apocalypse can bear this interpretation only
—I am irresistibly led to the conclusion that the term
puvoTipov is in many passages of St. Paul a technical term
(if the expression may be allowed), the equivalent of what is
elsewhere called yvdais; and that both refer to the advanced
summaries of Christian instruction to which, as will appear
in the sequel, such frequent allusion is made.

But having arrived at this point, it will be well if I simply
recapitulate what has been said.

I. I have pointed out, that at the very beginning of the
history of the Christian Church we find & formal summary
of Christian doctrine referred to under four different terms :
1 660s, N 8idayn, 6 Aéyos, ) wioTis.

II. That such a summary would be felt as a necessity
when no written record of our Lord’s life existed, and
the Christian Church was increasing enormously day by
day.

III. That in the general organization of the Church
conspicuous wisdom and .foresight were exhibited when
emergencies arose, and that it was unlikely so primary a
need as this should be left for long unsupplied.

Liastly, assuming that such a summary of fundamental
Christian truth was drawn up thus early, that this Aéyos
or diday) was but a brief summary of primary Christian
doctrine, possibly drawn up by the Twelve themselves;
that the acceptance of this elementary creed was a con-
dition of baptism ; but that supplementary to this primary

- summary there appear to have been expanded statements
of more advanced or esoteric doctrine—possibly less gene-
rally accepted, probably less widely diffused, and certainly
less generally imposed ; and that such an expanded state-
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ment was called yv@ois or pverijpiov, and perhaps was known
by other designations also.

It remains to consider what fragments of these original
formularies of the faith are embedded, and may still be
traced, in the writings of the New Testament.

AUGUSTUS JESSOPP.




